"There are historical periods in which the symbolic order and the social order corresponds with one another. Christine was a woman of privileged culture, she had received since childhood a refined education in the Court, and she had had access to the Royal Library, as per her social situation. From a young age she was ableto devote herself to the arts and culture, i.e., to move in an area that was considered in her time above all to be a male domain, at least for lay people, although this was not the case for the religious, because some nuns, canonesses and medieval beguines were also highly educated women. The ideas of authority and power, as well as the policy of mediation and consensus are present in the work of Christine de Pizan, because these ideas have as basic element the practice of relationship, or rather of relationships, and it is this that allows us to understand feudalism, because this system was conjoined in a network of relationships.
Ciudad de las Damas
, and in La Vita e ibuonicostumi del saggio re Carlo V.Christine concerns herself throughout some of her works with the ethics of the new governor and defender of society as she expresses in her advice to the prince in the Epistola a Othea.
11
I have used editions in Italian, in French and in Castilian Spanish of the works of Christine de Pizan. Christine was a privileged woman both in her cultural development, 12 -she had received a refined education in the Court since she was a little girl and had had access to the royal library -, 13 and in her social situation; from a young age she was able to devote herself to the arts, to move in an atmosphere that in her time was considered to be decidedly male for lay people.
However it was not so for religious women; some nuns, canonesses and Beguines in the medieval period were also women of great education and culture. Christine was one of the main authors to participate in what was called the Querelle des femmes; she devoted a great amount of energy to consolidating the value of women and did so with two of her treatises in the form of letters and her ballads against the misogyny of the Roman de la Rose (1401-1402), with the invention of a society, or rather, an ideal city, conceived, governed, organised and inhabited by women in ways suited to them, La ciudad de las Damas(1404 Damas( -1405 ) and a little later in the treatise Livre de Trois Vertus (1405), and, at the end of her life with the Poema or Ditié of Jehanned' Arc(1429). Studies, 1986. 12 From her arrival in France at the age of five approximately, to meet her father Tommaso de Pizzano, Christine takes good advantage of the privileged atmosphere that she finds herself in and also the work that her father -as a good humanist-does to favour the most complete education possible for his daughter. 13 The foundation of the Royal Library of France is attributed to Charles V the Sage, who chose the Louvre to install it in and enriched it with numerous translations of ancient authors, some of them carried out by himself. Charles V was a student of philosophy and the numerous sciences of his time, as well as having a good knowledge of astrology and geomancy. 14 PatriziaCaraffi (a cura di), Christine de Pizan, A Giovanna D'Arco. Testo originale a fronte. Florence, Ed. Le Lettere, 2013.
Christina de Pizan offers in two of her works, Librodella Pace and the Ditié de
Jehanne D'Arc-in which the author brings to bear the historical context and observes it with particular attention-two books of basically political content, the tumultuous moment that France is going through, and that of Christine herself, seem to provide the motivation that moves her to write and that decidedly mark not only the focus, but also the basis of the texts. 15 Above all in the first, the quotations of a large number of authors, some close to her in time such as Dante 16 , others of previous centuries such as Juan de Salisbury (1110 -1180 17 oran endless number of classics: Aristotle, Cicero, Ovid, Virgil, Prudence, Jouvenal, Seneca, Catton and still others, and the great number of biblical quotations-frequently done from memory-makes the bookLibrodella Pace-a monument to the quotations in each one of its chapters.
Thus, the author reaffirms the important role that she attributes to culture in this ideal government, headed by an ideal prince, in this way foreshadowing the work of Machiavelli. 18 Christine is an example of the entrance of the poet into the field of politics and shines light on a new role; that of advisor to the Prince, and this entrance carries positive and negative elements with it. Christine was without a doubt the first woman to whom the title of intellectual matched exactly, 19 orif one wished to name it as is more frequently done, the first femme de lettres.
Throughout her prolific work, but undoubtedly in Le livre de la Mutation de Fortune, La Querelle du Roman de la Rose and in Epistre Othéa she shows her influence on the ideas of her time, in concepts such as love (in the Debate sobre el Roman de la Roseof which she is a great promoter-and specifically in her Epístola del dios del Amor and in the Cuento de la Rosa-), such as the reflection and contribution to the ethics of the new governor and defender of society, on devoting space, in more than one piece of work, but particularly in the Epístola a Othea, to advising the Prince how he should act in order to be respected both by the powerful classes and the people. Before starting to consider the value and importance that Christine de Pizán concedes to authority and whether she differentiates it and how she does so, from power, I would like to explain, briefly, how we understand authority from the studies of women's history and how we consider that authority and power are not the same; they are not the same thing. This difference has been shown to us and taught to us by the philosopher Luisa Muraro. 20 In general, authority is associated with politics and power, and perhaps because of this -in the present day with the lack of credibility suffered by politicians and the lack of politics in the present world, substituted by the economy-we have a certain mistrust of what is understood today by the word authority and even more so, by the confusion between authority and power, as if it were the same thing, that has constituted the politics and the power of political parties. This confusion has been a matter that has affected European culture throughout the entirety of the history of the West, amongst other periods. In the Middle Ages, in general, this confusion or ambiguity between authority and power was less, even the common people were clear what authority was and what power was; they knew that an authority existed in the relationships between the human beings of a peaceful society, although its meaning might not be fixed; it is after Humanism and the Renaissance that there is a rejection of the "principle of authority" and above all, from the Enlightenment on that this ambiguity and confusion in the West is in crescendo. The authority that, before Luisa Muraro, 21 Hannah Arendt had reflected upon is linked to language, the maternal tongue of each one of us -as well as then to point us towards what happens through mediation.
The language that we speak exercises a good form of authority, because of its combination of rules and of choices, in which the freedom of the latter grows with one's knowledge of one's own language, without completely forbidding the transgression of the rules. Until Humanism and the Renaissance, one would take into account, in any area of research and study, the auctoritates (the Bible, philosophers like Aristotle, and others. The auctoritates were, as is well known, texts of authors who acted as a guide to the delving in search of the truth, and as such, they were used. 22 This figure of exchange -authority-has experienced changes over time, but until Humanism and the Renaissance, it was known and taken into account. The incorrect usage of the "principle of authority" originated in this principle, suffering such damage that it is perhaps an irrecoverable principle, because it has undergone irreparable harm, that is, it has died out in the West.
Some historical moments are responsible for this perhaps irreparable damage to the principle of authority; one of these moments occurred with the so-called Protestant Reform, on not recognizing the authority of hierarchy in the interpretation of the Bible in the name of the principle of freedom of interpretation of the Word of God. Another moment, which, perhaps, put the finishing touch to the principle of authority was that named as the scientific revolution, on not recognizing scientific research carried out until then; rather than being accepted, it was contested. The author who protested, intensely, against this principle, and, in doing so, lost his life was Galileo Galilei (Pisa, 15 February 1564 -Arcetri, 8 January 1642). 23 Authority as it takes place in a choral grouping has been listened to with many voices. Justice, laws and uses and customs were not auctoritates like the Bible and the books of Aristotle, but they enjoyed an efficacy that, in another form and in other contexts, was felt with force. 24 The demand and need to think and act freely would have collided with this form of authority, as had happened with the auctoritates, in the area of scientific and philosophical research. But, can we say that it really was about authority, that is, symbolic strength, or was it rather an oppressive force of a specific social order? 25 22 Sometimes they were used well, others badly or very badly; others were used dogmatically, and, luckily, other times sensibly and intelligently, depending on the circumstances and depending on those that that used them, as Luisa Muraro says, op. cit., p. 20. 23 El mensajero sideral, el Ensayador, etc.Perhaps his fundamental contribution was the introduction of experimental methodology, for which he is considered to be the father of modern science. 24 L. Muraro, Autorità, op. cit., p. 29. 25 I do not wish to forget to mention here that, in parallel, alongside the rupture of the principle of authority in the area of research and knowledge, it was also happening in the mind, such as in the events bringing What is it that makes us accept authority in our lives? According to the philosopher Luisa Muraro, an initial response, as I have already mentioned, would be: language, the first language that we have learned, bearing in mind that we do not consider this to be an arbitrary imposition but rather a symbolic strength and an unending source of mediations, as so many people consider it to be, from the great poets to the common speakers. 26 As well as language, one will see the experience of authority in analyzing and taking into account the fragility of the human condition. Because whilst it is true that as human beings we come to the world well gifted but lacking the most minimal preparation, with a weakness of judgment and strengths that each person in the singular cannot boast of ever overcoming completely and is aware of it, despite human presumption and prepotency, above all, after the affirmation of the subject.
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Of authority, there is experience. In relationships with others, there is an experience that the figure "authority" names exactly, but it is not a simple and basic feeling. In the literal or strict sense, it is a change in relationship. We feel it when it is recognized in us by others; we feel it as strength, as responsibility, as respect, as a trembling, but also with tranquility and security, or, even, as an inciting to do and a growth of our possibilities. But we can also feel it in negative form, in abuse and then it is, perhaps, one of the most tremendous experiences that can be had. Authority deformed by abuse is arbitrary and it is monstrous for human beings. Authority is not by nature fair and nor can it be justified; it is neither rational nor irrational. But, it cannot, due to this, be expelled from human matters as if it had no relationship to them. In human cases it is very important. It is, in itself and in its own way, powerful; it is so because it can act without using the means of power and domination. It would be a wrong choice for it to be fought against by those women and men who love freedom, it is a mistaken move or movement, and when the attempt is adverse, the sensation of failure is much greater.
29 Authority does not give guarantees, but it offers itself as an opportunity; it asks to be recognised and practised by the one promising it. 68 International Journal of Art and Art History, Vol. 4(1), June 2016 What does it promise, according to the philosopher Luisa Muraro? It promises itself as an alternative symbolic strength to that which oppresses us or suffocates people, things, problems, or us. Frequently, authority has been formed and is reformed in a dual relationship in which we can say that one learns to speak about something that was mute and fixed due to repetition. 30 Language suggests that there is, there exists, a true sense of authority, as if it were a sixth sense, that some people perceive better than others, perhaps depending on the awareness of it existing and on the choice to see that it is real. Because of this we can say that the sense of authority can be cultivated and a practical medium be made of it. 31 It is necessary to look for its manifestations in our lives, in art, in literature..., etc., in our relationships in public life, we put it to the test, we put it to the test in power relationships, we work on the language that has to do with it. Language is important -we depend on it for experience to be interpreted in the right way: authority is recognized, attributed, accepted, assumed, it is born in a relationship in which nobody owns it in itself. 32 In the relationships in which authority exists or is, before it acts, there exists, almost always, the fact of disparity, whether it is objective or subjective does not matter. Independently of whether we feel fragile or vice versa, if we feel strong 33 in comparison to another person. 34 In fact, strictly speaking, strong or weak people do not exist, in reality what exists are people who can be strong or weak depending on specific contexts. Strength and weakness are human characteristics. In fact, the most important thing or the main action of authority, when not reduced to a simulacrum of power, is that its contribution lies in the transformation of disparity into a relationship of change and exchange.
To the ordering and relational capacity of authority, we should add, then, its specific efficacy in making it possible for there to exist an exchange between the strong and the weak. 36 In reality, we might reflect upon what is strong/weak in us, in the other, in our relationships, in a collective enterprise, in an institution, in a group or collective, in sum, in the condition which identifies us as human. What does the operation of authority consist of in authority itself? It acts as a symbolic fire where the words are found 37 by those people or those experiences or those ideas that do not have the power to impose themselves. 38 The authorized word, which speaks that which wishes to be said, makes us aware of how things are and acts as the light that allows us to see in the darkness of any space. In the imbalance between the strong and weak, it introduces, too, the awareness of the possibility of not being thought: desires move, there is an awakening of energies. And this is turned into a factor of energy. Authority is a valuable non-material asset and its independence is feared due to the great impact it can have on the relationships between human beings. Because of this, the attempt has always been made to integrate it into the social order and established power. 39 The answer to what authority is must be found by looking into the human condition -a central theme of philosophy and, too, a challenge of politics-, in order to make it more livable and enjoyable. 40 It will be more livable and enjoyable if there is a free sense of life and of relationships, that is, of what we call in the studies of sexual difference, the symbolic. That is, the language that is the horizon that guides the human being when it interprets and, in being interpreted, interprets the world. When a human being interprets itself -and it does so all or almost all the days of its existence, wondering, for example, how it is, or how it would like to work, live, or dieit examines and weighs up its main treasure, which is its own experience. I think that, throughout the last century, and even less so in this one, personal experience has had little credibility because it was understood to be subject to so many conditioning factors that little or nothing remained of what was original to it. 
Today, however, once the patriarchy is over, we know that, if something can develop our society and our culture and improve social and political shared life, it is recognising authority in personal experience, one's own and that of the other, because to do so implies admitting that each human being that is born brings something new to the shared world, something new that often enriches it, but always transforms it. Christine de Pizan was aware of this; she knew that the new brought to the world by each human being was and is its hope, and its fecundity. And because of this, female culture intervened and intervenes precisely in the plus that each human being carries within themselves, in their exquisitely composed energy, developing it and incorporating it into the shared economy and culture. Diverse passages can illustrate how the author differentiates clearly between authority and power, amongst them, this one: But, even in the few discourses on authority in contexts of more liberal traditions-, authority is accompanied, in general by sovereignty and made equal to the power of this latter, as pointed out by Carl Schmitt, 45 for whom the problem of auctoritas che facit legem is reduced precisely to the problem of who decides, who decides in a relationship of authority (unlike the difference of one of power or force, it is not who "has it", [authority] but rather who recognises it. 46 Because, as the philosopher Chiara Zamboni well points out, the symbolic order names the movement of the real and in this way becomes a measure. 47 Naturally, as the same author also points out, "the symbolic order can never name all of reality. The symbolic shows, then, the movement of the real according to its essence and leaves aside that which is not significant. This showing does not exhaust the real, but it renounces that the totality of the real gives the advantage: that the symbolic is the measure for all the real. 48 During the Middle Ages there are periods in which there is not, like today, such a big distance between the maternal symbolic order, between the maternal language and the social order, and perhaps because of this the authority that made the movement circulate between both orders was not diminished. Is it possible -Chiara Zamboni asks-that with the simple naming of authority, that is, with having found appropriate symbolic forms, that this circularity might be put into movement? 49 I have not been able or known how to find this idea in the work of Christine de Pizan, but I do not discard it for when I study, in greater depth, more of the author's work.
The politics of mediation and consensus are present in several of the works of Christine de Pizan, because those ideas have as a base element the practice of relationship, or rather of relationships, and it is these that allow us to understand feudalism, because this system was articulated through networks of relationships.
Feudalism was the system of relationships of the society of the time of the life of Christine (1364/1365-ca. 1430).An attentive reading of various works of the mother of French arts allows for the observation that the care of relationships is for her, as for some present-day women, a predominantly female element. 50 And she gives great value to the mediation that, on the other hand, she was accustomed to seeing exercised by the Queens and princesses in the court and also of some kings -like her admired Charles V the Sage, 56 Mediation is a necessary relationship for women and some men for whom relationships and unending relationships 57 shape their life and their political actions. That Christine de Pizan values mediation is not an impediment to her praising, in one of her texts, Joan of Arc, 58 as the leader of the French troops and as a visionary, she probably does so, because the pucellad' Orléans, like Christine herself, does not conform to the stereotype of a fragile and passive woman that was expected of women of her time. Both are strong women, although the strength 59 of their options and opinions was to place them in jeopardy. When strength loses the measure it abandons mediation, 60 this is what happens to France during this period. France, 61 which had been one of the strongest countries in Europe.
Stronger than most of those it was in competition with, 62 it had committed the error of not learning from its mistakes, losing its ability to act through diplomacy, or, if one prefers, incapable of formulating a foreign policy. France did not do the work of relationship that is done through language, that is, seeking the words for the other to be able to understand or perhaps share, taking their point of view or at least foreseeing it; that is, thinking about a world and a space -the European one-that was shared. France paid dearly for its error with a cruel war 63 and with defeats such as that of Azincourt (orAgincourt, 1415). 64 As Christine points outin Il librodella Pace: in questo reame che tuttiglialtri precede e supera in nobiltà, non si addestrassero e allenassero anche in tempo di pace i nobilinell'usodell'armatura e dellearmi, affinchénel momento del bisognofosseroabili e pronti a combattere, senzabisogno di altriuomini…. 65 Christine does know how to recognise the value of mediation that is always necessary which, as Muraro says, is inaugurated when one learns to talk and is taken up again when we learn to read and write. 66 Mediation is not a political practice in which the result is won for once and for always; that is, once and for all. Mediation has to be made available, making it circulate if it is possible.
The necessary mediation is a real symbolic work, as Luisa Muraro indicates, a work of searching for the exact words to say them in the first person. There is mediation when the words to speak experience make me or us recognise them with a new and different way of looking than the previously known way, it makes me take them on and accept them as I could not before. And this can be appreciated in diverse texts by Christine de Pizan; she found the words and gave them a new light.
Because of this, Luisa Muraro says that mediation is not a mere reproduction or a copy, it is a force that activates a dynamic and awakened circle or a plus. So that, we can say, mediation is not the work of extraordinary people, but rather of common people who take on the responsibility of a specific enterprise, and decide, with the awareness of not going back, of not pulling back in the face of difficulties. A good and clear example of how mediation works is constituted in the shared language, which continually is made, is unmade, is remade, because it always works with mediation, which is why it is said that a language is alive, in consideration of the circle that it activates and is in itself. Is this why Christine chose to write in great measure in her adopted maternal tongue, French? We believe this to be so, because it was for her the living language, the language of reality and of experience.
The circle that language activates is a circle mediated by experience that awakens the consciousness, a consciousness that gives light to experience, in a continuous change of its respective places, in such a way that we can say that precedents in this way of acting do not exist. With the coherent mobility of things and words, without a fixed previous position and without precedents, subjectivity is put into play -I Christine-, and this putting into play, that is, into movement, is what some feminist thinkers call setting out from the self, that is, renouncing the objective external point of view in order to implicate oneself in the reality in question, and to do so by separating oneself, letting go of oneself in order to put oneself into the movement of the transformation of self and of language, one thing through the other.
When someone recognises another or someone's competence in something, for example, the speakers of a specific language, the thinker Luisa Muraro speaks of authority, because there is a symbolic competence. This is analogue to the difference with which authority is exercised in the linguistic and non-linguistic context, like a capacity to make words and things coincide, thus giving life to a special coherence.
It is not logical, because it makes reference not only to the relationships between words, but also between things and words, relationships of correspondences that are established on the condition of not fixing them but rather as if it were an unstable balance that seeks mobility. Many female thinkers and researchers of different disciplines, amongst them, historians, believe that a world with a symbolic coherence existed until the middle of the last century, a symbolic coherence that has diminished alarmingly due to the great number of historical changes that have taken place; in reality, the change of civilization that has occurred.
Changes some of which we can no longer manage or govern over, they no longer depend on us. Of these changes, Luisa Muraro considers as most significant the little consideration that has been given (and continues to be the case for some) of a difference that should be considered as an inaugural element for the necessary mediation; this mediation is female desire. Symbolic activity, as is also indicated by another great thinker, the linguist Roman Jakobson, "is that which feeds in us the meaning of reality", because if not, it is as if everything were to disappear, to turn into something and we might end up believing that everything can be pretended.
It is because of this that mediation is a fundamental element in the world, in that of today and in that lived in by Christine de Pizan; because of this I will bring together some fragments of different texts where one can appreciate with significant clarity the importance and the value that the author concedes to mediation, not only in the situation she finds herself in in France, but rather mediation in the life of the world, one single world, but made up of two sexes: women and men. We can all contribute to the necessary mediation to this symbolic activity, that is, of meaning, that language provides; in the case of Christine, her adopted language, as the maternal one -French-which made names coincide with things.
If mediation is so important and necessary for all human beings -why does having power over others, in whatever form, attract all people so much, including little girls and boys? Because to have more power than the other is an extraordinary reduction; it frees us from the fatigue of mediation, even that which would be very necessary, mediation with other women and men, with the world, but, also with the most difficult part of oneself/ourselves 67 .
In a place in which relationships of force prevail with their greater power to that of others, the requirement is not felt to create shared spaces and places in which to negotiate how to live freely and peacefully, as Christine de Pizan wished. The circle of force can be fought against with the symbolic force of authority, which, being in itself neither good nor bad, is directed in a relational sense, admits free consensus and disputes with power over the terrain of what is at stake politically.
When Christine speaks of the fourth virtue that the prince should have she highlights: La quartavirtùchedovrestipossedere, nobilissimopríncipe, è la forza, che è moltoimportante e sicombina con la magnanimità, datochel'unanascedall'altra. E non è da intendersi come forza o potenza física, ma pura forza di animo. 69 We can understand that she understands another kind of relationship, of power and of mediation between the people and the prince when she signals, 75 The small fragments chosen mark many elements that show clearly the desire for mediation and consensus of many of the works of Christine de Pizan, and not only this, but she also differentiates clearly between authority and power, that of the prince, but also that of others, such as some of the contemporary authors, like Jean Gerson, in whom she recognised authority, independently of the power that the clergyman and teacher of the University of Paris had or might come to have. Christine de Pizan was a woman who valued women and not only in the Ciudad de las Damasdid she undertake to give them value in the face of others and before the world, highlighting that they had to have access to culture, those that were capable of it. Her focus and conception of the role of writing is enormously modern, not only -as we have already said-as a poetic and political voice, but rather in its material aspects, given that she covered all the stages of production and distributing her texts, and this was in a time prior to the printing press. Mistress of a workshop of miniaturists, as she explains in La Ciudad de las Damas. 76 We know that she was an author who was very concerned about making her texts known and through her autograph manuscripts; we know how she annotated in her texts the place that a miniature had to go and the subject of the same.
